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Abstract
A manual of discipline, called The Large Minutes, was given to all
Methodist preachers when they joined John Wesley’s annual conference, containing
this explanation: “God’s design in raising up the people called ‘Methodists’” was
“to spread scriptural holiness over the land.” This paper will trace a narrow slice of
the larger developing story of how John Wesley arrived at his distinction between
justifying faith and full sanctifying grace. It will also serve as a case study to show
that the call to justification by faith and a subsequent experience of sanctification
by faith became the theme of his evangelistic preaching. This paper will conclude
with some observations about the importance of Wesley’s holiness message for
the founding of Asbury Theological Seminary and the E. Stanley Jones School of
World Mission and Evangelism.
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Introduction

Lord, if I on Thee believe,
The Second Gift impart,
With th’ Indwelling Spirit give
A new, a loving Heart:
If with Love Thy Heart is stor’d,
If now o’er me Thy Bowels move,
Help me, Saviour, speak the Word,
And perfect me in Love.1
--Charles Wesley
Rejoice, rejoice ye Fallen Race,
The Day of Pentecost is come!
Expect the Sure-descending Grace,
Open your Hearts to make him Room.
Assembled here with one Accord,
Calmly we wait the Promis’d Grace,
The Purchase of our Dying Lord —
Come, Holy Ghost, and fill the Place!
Wisdom and Strength to Thee belongs,
Sweetly within our Bosoms move,
Now let us speak with Other Tongues
The New, Strange Language of Thy Love. 2
--Charles Wesley

A manual of discipline, called The Large Minutes, was given to all
Methodist preachers when they joined John Wesley’s annual conference, containing
this explanation: “God’s design in raising up the people called ‘Methodists’” was “to
spread scriptural holiness over the land.”3 This paper will trace a narrow slice of
the larger developing story of how John Wesley arrived at his distinction between
justifying faith and full sanctifying grace. It will also serve as a case study to show
that the call to justification by faith and a subsequent experience of sanctification
by faith became the theme of his evangelistic preaching. This paper will conclude
with some observations about the importance of Wesley’s holiness message for
the founding of Asbury Theological Seminary and the E. Stanley Jones School of
World Mission and Evangelism.
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William Law, “A Parent” of Methodism
In December 17264 John Wesley read William Law’s book, A Practical
Treatise upon Christian Perfection (1726). He and his brother Charles literally consumed
it, and it became their often-quoted textbook on holiness. John Wesley said that
William Law “convinced me more than ever of the absolute impossibility of being
half a Christian.5 He came to understand “true religion [is]… God’s dwelling and
reigning in the soul.” By religion, John Wesley meant the experience of holiness,
and not a system of beliefs.6
Charles Wesley accepted his older brother’s guidance in theology, and he
too read William Law’s book on perfection, admitting, “all I knew of religion was
through him [William Law].”7 Again, notice religion means holiness of heart and
life, not doctrine.
In 1729 William Law recommended to those who were “desirous of
perfection, should unite themselves into little societies” and engage in “voluntary
poverty, virginity, retirement, and devotion, living upon bare necessaries.”8 It is likely
that this recommendation inspired Charles Wesley the very same year to start a
religious society of three persons. After serving as his father’s curate, John Wesley
returned to Oxford in 1729 and organized this society around his leadership with
Charles Wesley’s full approval.
William Law said that he had served “as a kind of oracle” to John Wesley,
and John Wesley acknowledged that there was some truth to William Law being “a
parent” of Methodism.9 Within a few months after his first visit to William Law in
July 1732,10 John Wesley preached a sermon at St. Mary’s Church, Oxford University,
entitled “Circumcision of Heart,” which was the mirror image of Law’s definition
of Christian perfection.11 Under the tutelage of William Law, the Wesley brothers
believed that anything short of Christian perfection was only being a half-Christian
which for them was actually not being a Christian at all. William Law continued to
serve as a mentor to the Wesley brothers between 1732 and 1735. William Law once
expressed the transparency of their relationship in a letter to John Wesley: “You
sought my acquaintance, you came to me as you pleased, and on what occasions you
pleased, and to say to me what you pleased.”12 Law also mentioned; “you have had
a great many conversations with me.”13
The Wesley brothers sailed with Gen. James Oglethorpe to Georgia
on October 14, 1735, on board the Simmonds14 hoping that it would be the means
of their own perfection. They had learned from Law there was no salvation for
ourselves unless we are involved in saving others.15 This is why John Wesley said:
“My chief motive [for going as a missionary to Georgia]… is the hope of saving
my own soul. I hope to learn the true sense of the gospel of Christ by preaching it
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to the heathens.”16 When Wesley talked about the need to save his own soul, he had
not yet developed the time-lapse between justifying faith and sanctifying grace. So
when Wesley talked about being “saved” as a motive for being a missionary, he was
using Law’s equation of Christian perfection with being “saved by putting off this
old man, and being renewed in holiness and purity of life.”17
Aboard the Simmons, William Law’s Treatise on Christian Perfection served
as their textbook, which they frequently consulted and read to others on the
ship.18 Because Law emphasized that Christian perfection was achieved through a
“resolution to attend only to the one thing needful,”19 John Wesley often made spiritual
resolutions on the ship.20 However, John Wesley’s confidence in William Law’s
High Church liturgical doctrines and his will-mysticism was sorely tested when he
met a Moravian group of immigrants from Herrnhut, Germany. In the midst of a
life-threatening storm with water surging over the ship, John Wesley was terrified,
but he noticed that these Moravians were calm because they possessed a personal
assurance of faith in God and were unafraid to die.21
The Wesley brothers arrived in Georgia on Feb. 5, 1736, and two days
later John Wesley talked with a Moravian missionary, Augustus Spangenburg, who
confronted him with the need to experience an assurance of a personal faith in
Christ. John Wesley said that he had an opportunity from February 14, 1735, to
December 2, 1737, to engage in conversation with the Moravians two and three
times a day.
While returning to England, he again experienced a life-threatening
storm. John Wesley was terrified, but resolved that he would begin preaching the
doctrine of saving faith to everyone on board the ship.22 He said: “I was strongly
convinced that… the gaining a true, living faith was the ‘one thing needful’ for
me.”23 Here Wesley equated the Moravian understanding of “living faith” with
William Law’s language of “one thing needful.” Law italicized this phrase nine times
as a reference to Christian perfection,24 and John Wesley put it in quotation marks
to indicate its specific meaning. Wesley had earlier written a sermon in May, 1734
entitled, “One Thing Needful,” which is defined in the same way as William Law
defined it: “to love the Lord his God with all his heart,” “the recovery of the image
of God,” “to be made perfectly whole,” and “the most entire renovation of our
nature.” “The one thing needful,” Wesley said, is “perfection” and “to love the Lord
his God with all his heart, and soul, and mind, and strength.”25 He preached this
sermon in Georgia, and Charles also preached it in Boston26 and other occasions.
John Wesley returned to England from Georgia on Feb. 1, 1738, and
what had he learned about himself in the meantime? This will sound very unusual
for a missionary to say: “I went to Georgia to convert the Indians, but Oh! who will
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convert me?”27 Again, it is important to recognize that the word “convert” was not
a reference to justifying faith as distinct from full sanctifying grace because Wesley
believed that being a Christian was being a full Christian wholly devoted to God, not
a half-Christian. Wesley had already, at this point, equated Law’s idea of Christian
perfection with the Moravian idea of a living faith, as Richard Heitzenrater has also
pointed out.28
The Missing Ingredient in William Law—the Full Assurance of Faith
A week after his return from Georgia, John Wesley met the Moravian
Peter Böhler who had just arrived in England from Herrnhut for a brief stay on
his way as missionary to South Carolina. John Wesley noted in his diary: “God
prepared [Peter Böhler] for me as soon as I came to London.”29 When Böhler told
John Wesley that faith is “‘dominion over sin and constant peace from a sense of
forgiveness’,” he “looked upon it as a new gospel.”30 What further astounded Wesley
was the claim that the full assurance of faith could be received “instantaneously.”
But when he turned his attention to the book of Acts, “to my utter astonishment,
found scarce any instances there of other than instantaneous conversions” of
individuals who were in an instant delivered “from sin and misery to righteousness
and joy in the Holy Ghost.” 31
The Wesley brothers replaced the fifty-two year-old William Law with
the twenty-six year-old Peter Böhler as their mentor. Law had not been able to
help them to break through the faith-barrier. Interestingly enough, John Wesley
introduced Böhler to William Law, but this interview was not productive in bringing
the two men together in a common understanding of how salvation is attained.32
In a letter to William Law on May 14, 1738, John Wesley complained
that “for two years… I have been preaching after the model of your two practical
treatises” without any success. John Wesley admitted that the only faith that he
personally had up to that point was a “speculative, notional, airy shadow, which
lives in the head, not in the heart.” Compared to the intellectual resolutions of willmysticism of trying to be holy, John Wesley said to Law: “What is this to the living,
justifying faith in the blood of Jesus? The faith that cleanseth from sin, that gives us
to have free access to the Father, to rejoice in hope of the glory of God, to have the
love of God shed abroad in our hearts by the Holy Ghost which dwelleth in us; and
the Spirit itself bearing witness with our spirit, that we are the children of God?”33
This letter shows that Wesley was disappointed that, while William Law had advised
him on many occasions and had properly defined Christian perfection, he had failed
to help him to know how to attain it as a personal experience. Now that he had met
Peter Böhler, this letter shows that Wesley came to believe that “justifying faith” is
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the same as being “cleansed from sin” (= Christian perfection), entailing freedom
from fear and doubt, the full assurance of faith, and being cleansed from all sin in
an instant moment of personal faith rather than through the protracted, ritualistic,
and self-defeating process of perfection proposed in the will-mysticism of William
Law.34
On the very same day that John Wesley had written to William Law (May
14, 1738), he preached a sermon on “Salvation by Faith” at St. Ann’s Church on
Aldersgate Street. 35 This was two weeks before his Aldersgate experience of personal
faith. This sermon shows that John Wesley linked Law’s idea of Christian perfection
with the Moravian concept of justification by faith, defining “justification” to mean
“salvation from sin” and it frees believers from “from all their sins: from original and
actual.” In agreement with William Law,36 John Wesley also equated being “born
again of the Spirit” with Christian perfection and being cleansed from all sin,37
although John Wesley subsequently made a distinction between being born of God
in the lower sense of justifying faith and being born of God in the highest sense
of Christian perfection, and twenty two years later John Wesley further limited the
term of being born of God to the initial moment of justifying faith in 1760 with
his sermon, “The New Birth.”38 However, Charles always continued in his hymns
to equate being born of God and “the second birth” with Christian perfection,
as Charles Wesley scholars like Earnest Rattenbury39 and John Tyson have also
shown.40
The conversion experiences of Charles and John Wesley were initially
assumed by them to be their moment of Christian perfection. The immediate selfinterpretation of John Wesley’s own personal Aldersgate experience of faith was in
terms of Christian perfection: “I have constant peace; --not one uneasy thought. And
I have freedom from sin; --not one unholy desire.”41 When he was tempted to doubt,
he felt reassured that he had a “true heart in full assurance of faith.”42
The self-understanding of Charles Wesley’s moment of justifying faith as
entailing Christian perfection is confirmed in that he preached his brother‘s sermon,
“Salvation by Faith” on September 3, 1738, which identified justification with entire
sanctification.43 It is also confirmed by the fact that he interpreted his moment of
belief to be the coming of the Holy Spirit to take up his abode in his heart, and
as John Tyson has shown, Charles Wesley’s “Hymns for Whitsunday” interpreted
the Pentecostal sending of the Spirit as synonymous with Christian perfection.44
So when Charles and John Wesley were taught by Peter Böhler that justification is
the full assurance of faith, it was only natural that they would filter their idea of
Christian perfection through the notion of an instantaneous faith.
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Two Sources of John Wesley’s Idea of Pentecostal Holiness
Richard Heitzenrater has pointed out that John Wesley’s sermons had a
stronger pneumatological focus after his Aldersgate experience. 45 The reason for
this new emphasis is not what he learned from Peter Böhler, but comes from two
other sources—one an High Anglican source and one a Moravian source.
The High Anglican source was John Heylyn; the first rector of St. Maryle-Strand (1724–59) who became prebendary of Westminster Abbey (1743–59), a
much-admired minister and theologian46 whose writings had already exercised a
strong influence on John Wesley when he was in Georgia.47 On Pentecost Sunday
on May 21, 1738, which was three days before his Aldersgate experience, John
Wesley with some friends “sang a hymn to the Holy Ghost” to Charles Wesley who
was lying in a sick-bed. Afterwards, John Wesley went to hear Heylyn preach. John
Wesley recorded in his journal that Heylyn did “preach a truly Christian sermon
on ‘They were all filled with the Holy Ghost’—and so, said he, may all you be.”48
Because the curate was ill, Heylyn, who already knew John Wesley, asked him to
assist in Holy Communion.
In this sermon on Pentecost Sunday (Acts 2:2-3), John Wesley heard
Heylyn distinguish between pre-Pentecostal and Pentecostal believers. Heylyn said
the sanctifying baptism of the Spirit transformed the disciples after Pentecost from
weak to strong believers in Christ. This description is similar to the way that John
Wesley was later to explain the weakness of the disciples prior to Pentecost because,
Wesley said, the sanctifying Spirit had not yet descended on them at Pentecost.49
Heylyn directed his hearers “to be baptized with the Holy Ghost” through earnest
prayer as the disciples on the day of Pentecost. He said that a Christian believer is
sanctified through the “baptism with the Spirit,” “purging away… carnal desires,”
producing “perfect purity.”50 As noted by John Wesley in his journal, Heylyn
encouraged believers today to be filled with the Holy Spirit. He showed that Pentecost
was not a single past event, but it marked the beginning of the very possibility of a
personal Pentecost for all subsequent believers. Heylyn said believers only need to do
today what the disciples did on the day of Pentecost—wait in prayer.
John Fletcher,51 who was Wesley’s designated successor, and Thomas
Coke,52 who became Wesley’s right hand assistant and bishop of American
Methodism, cited extensively from this sermon as an explanation of the Methodist
idea of Pentecostal holiness. What was missing in Heylyn’s sermon was an emphasis
on the full assurance of faith that the Wesley brothers had learned from their
Moravian friends.
At the same time John Wesley was listening to Heylyn’s Pentecost sermon,
the bed-ridden Charles Wesley received his own personal Pentecost at the house of
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a Moravian layman, Mr. Bray. Charles Wesley had already learned from William Law
that Christian perfection was “to “make us like himself, to fill us with his Spirit”53 and
that the only way we can practice the perfect love of God was through being “full
of the Spirit of Christ.”54 So when the Moravians talked about an instantaneous
moment of justifying faith, it was understandable that the High Churchman Charles
Wesley would link it to Christian perfection.
This is why he described his expectation of saving faith (from all sin)
in reference to Jesus’ promise: “At nine my brother and some friends came, and
sang an hymn to the Holy Ghost. My comfort and hope were hereby increased. In
about half an hour they went: I betook myself to prayer; the substance as follows:
‘O Jesus, Thou hast said, ‘I will come unto you’; Thou hast said, ‘I will send the
Comforter unto you’; Thou hast said, ‘My Father and I will come unto you, and
make our abode with you.’ Thou art God who canst not lie; I wholly rely upon Thy
most true promise: accomplish it in Thy time and manner.’”55 Immediately after this
prayer, he heard a woman in the house speak, “Arise, and believe.” At that moment,
he said: “I felt a strange… palpitation of heart. I said… ‘I believe, I believe.’”56 He
described this experience to mean: “I now found myself at peace with God, and
rejoiced in hope of loving Christ.”57
As John Wesley was leaving the church service following Heylyn’s
Pentecost sermon, someone brought him “the surprising news, that my brother had
found rest to his soul.”58 Then the very next day, on May 22, 1738, Charles expressed
the hope that his brother John would also have his personal Pentecost. Charles said:
“My brother coming, we joined in intercession for him. In the midst of prayer,
I almost believed the Holy Ghost was coming upon him.”59 Rather, it was two
days later on May 24, 1738, that John Wesley “felt his heart strangely warmed” and
believed. Both of these young men now believed that they had received Christian
perfection through an instantaneous moment of the full assurance of faith.
John Wesley’s belief that he had received Christian perfection at
Aldersgate was short-lived because two days later he experienced again the old
feelings of doubt and fear. This is why he went to Herrnhut on June 13, 1738
for a visit hoping that “those holy men … would be a means, under God, of so
stablishing my soul.”60
If William Law had taught John Wesley the meaning of Christian
perfection and if Peter Böhler had taught him the instantaneous moment of
faith’s assurance, it was another Moravian who taught him to see more clearly that
sanctifying grace is subsequent in time to justifying faith. On August 3, 1738, John
Wesley met a lay preacher at Herrnhut by the name of Christian David. Throughout
the following week, John Wesley heard him preach multiple times, and held extended
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conversations with him.61 John Wesley gave an extensive report in his journal of the
teachings of Christian David showing that the distinction between justifying faith
and being cleansed from all sin (full sanctifying grace) is patterned on the basis of
the disciple’s pre-Pentecost and Pentecost experience. Christian David said the full
assurance of faith comes through “the indwelling of the Spirit.” He said the prePentecost disciples of Jesus lacked this full assurance, although they were justified
and forgiven before Pentecost. Because of the descent of the Holy Spirit on the
day of Pentecost, Christian David said one could, like the disciples, be cleansed
from all sin.62 The disciples’ experience is thus cited as a pattern for all subsequent
believers. John Wesley recorded this important explanation. “The state the apostles
were in from our Lord’s death (and indeed for some time before) till the descent of
the Holy Ghost at the day of Pentecost” included a degree of faith. Christian David
compared “being justified” with the experience of the disciples of the earthly Jesus
prior to Pentecost, whereas the coming of the Spirit at Pentecost meant they were
“fully assured” and “cleansed from all sin.”63
John Wesley returned to England on September 16, 1738. Upon his
return, he met that same evening with Charles. He had written Charles from
Herrnhut the day after his conversation with Christian David, and now he was
able to give him a first-hand report of what he had learned from the leaders of the
Herrnhut community. For the first time the Wesley brothers began to distinguish
clearly between justifying faith and a subsequent experience of Christian perfection,
using the pattern of the disciples’ experience before and after Pentecost as the
basis of the distinction between justification and sanctification. This time-sensitive
distinction between justification and sanctification was not an unnatural extension
of their own Anglican theology, as reflected in the Pentecost sermon of John
Heylyn, as well as in the Anglican liturgical distinction between water baptism
(based on Easter) and confirmation (based on Pentecost).
In his journal for October 14, 1738,64 and in a letter to his brother
Samuel on October 30, 1738, Wesley explained that Christian perfection means
being delivered from all fear and doubt, freed from all sin, the seal of the Spirit,
the indwelling Spirit, and receiving the fullness of faith. He explained to his older
brother Samuel that he was justified (“accepted in the Beloved”) and sins no longer
“reigned over me” as a result of his Aldersgate faith-experience but he did not yet
“feel” God’s “love shed abroad in their hearts by the Holy Ghost which is given
unto them’.”65 And hence he said that he was only a “Christian in that imperfect
sense” because he did not have “the indwelling of the Spirit.”66
Three months later in his diary for January 25, 1739, he reported that
he “baptized John Smith… and four other adults at Islington. Of the adults I have
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known baptized lately, one only was at that time born again, in the full sense of the
word; that is, found a thorough, inward change, by the love of God filling her heart.
Most of them were only born again in a lower sense; that is, received the remission
of their sins. And some (as it has since too plainly appeared) neither in one sense
nor the other.” This journal entry indicates that John Wesley was already learning
what he believed to be Scriptural—that a time-lapse normally occurs between
justification and sanctification.
The first time full sanctifying grace was ever defined in an explicit manner
as subsequent in time to the moment of justifying faith appeared in the published
works of John and Charles Wesley’s “Hymns and Sacred Poems in 1739. One of the
hymns was entitled “JustiFied but not SanctiFied.”67 In their preface to the London
edition of “Hymns and Sacred Poems” (1740), the Wesley brothers said “we know,
a cloud of witnesses, who have received in one moment, either a clear sense of the
forgiveness of their sins, or the abiding witness of the Holy Spirit,” but they said
they did not know “a single instance” where anyone ever received both at the same
time—forgiveness of sins and the abiding witness of the Spirit (= “a clean heart”).68
Immediately following this observation, the Wesley brothers explained
their first-ever understanding of the order of salvation describing the transition from
justification to sanctification: “Indeed how God may work we cannot tell. But the
general manner where he does work is this… Those who once trusted in themselves”
and “see the wrath of God hanging over their heads” will “cry unto the Lord, and
he shows he hath taken away their sins.” “Knowing they are justified… they have
peace with God.” Following this moment of justification, the Wesley brothers said
“in this peace they remain for days, or weeks, or months, and commonly suppose
they shall not know war any more, till some of their old enemies, their bosom sins,
or, the sin which did most easily beset them (perhaps anger or desire) assault them
again… Then arises fear… and often doubt… their sins were forgiven… Under
these clouds… they go mourning all the day long… But it is seldom long before their
Lord answers for himself, sending the Holy Ghost, to comfort them, to bear witness
continually with their spirit, that they are the children of God.69 Being aware of “the
depths of pride,” they “hunger… after a full renewal in his image, in ‘righteousness,’
and all true holiness. Then God… giveth them a single eye and a clean heart. He
stamps upon them his own image and superscription. He createth them anew in
Christ Jesus. He cometh unto them with his Son and blessed Spirit, and fixing his
abode in their souls, bringeth them into the ‘rest which remaineth for the people of
God’ [=Christian perfection].”70
The identification of the Pentecost-bestowal of the Spirit with
Christian perfection is affirmed in their hymns, using such phrases as, “The Spirit
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of Adoption, “baptize me now with fire,” “O that the Comforter would come,”
“Come, Holy Ghost, all Quick’ning fire,” “the indwelling Spirit,” etc. In his journal
for Friday, September 26, 1750, Charles Wesley defined “Christian perfection, that
is, utter dominion over sin; constant peace, and love, and joy in the Holy Ghost;
the full assurance of faith, righteousness, and true holiness.”71 He once said to John
Fletcher: “Christian perfection is nothing but the full kingdom in the Holy Ghost.”72
In a hymn in the London, 1740, edition, entitled “Groaning for the Spirit
of Adoption,” John and Charles Wesley identified the Pentecost-bestowal of the
Spirit of adoption with Christian perfection:
O that the Comforter would come,
Nor visit, as a transient Guest,
But fix in me His constant Home,
And take Possession of my Breast,
And make my Soul his lov’d Abode,
The Temple of Indwelling God.
Come, Holy Ghost, my Heart inspire,
Attest that I am born again!
Come, and baptize me now with Fire,
Or all Thy former Gifts are vain.
I cannot rest in Sin Forgiven;
Where is the Earnest of my Heaven!
Where Thy Indubitable Seal
That ascertains the Kingdom mine,
The Powerful stamp I long to feel,
The Signature of Love Divine:
O shed it in my Heart abroad,
Fullness of Love,—of Heaven—of God!73
John Wesley also explained this Pentecostal basis of holiness as distinct
from justification in his debate with Zinzendorf on September 3, 1741 at Gray’s
Walk Inn in London when he argued that there was a difference between the
justifying faith of the disciples before Pentecost and their entire sanctification after
Pentecost when they were filled with the Holy Spirit.74 His point was the justifying
faith of the disciples before Pentecost and the entire sanctification after Pentecost
is a pattern for believers for all times.
In 1741, he wrote his sermon on “Christian Perfection” containing
some of the same emphases found in John Heylyn’s Pentecost sermon and in the
soteriology of Christian David. John Wesley said the possibility of being cleansed
from all sin and made perfect in love became a possibility for the world only when
the Holy Spirit descended on the disciples on the day of Pentecost. Like John
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Heylyn, John Wesley explained “the wide difference” between a pre-Pentecost and
Pentecost experience in terms of sanctifying grace. 75
Attached to this sermon is the hymn by Charles Wesley, “The Promise of
Sanctification,” which highlights the instantaneous sanctifying work of the Spirit of
Pentecost to occur “now.” Here are two verses:
Thy sanctifying Spirit pour
To quench my Thirst, and wash me clean:
Now, Father, let the Gracious Shower
Descend, and make me pure from Sin.
Within me Thy Good Spirit place,
Spirit of Health, and Love, and Power,
Plant in me Thy Victorious Grace,
And Sin shall never enter more.76
In 1742 in “The Principles of a Methodist, John Wesley equated the
“indwelling of the Spirit” with Christian perfection, and not justification.77
In 1744, John Wesley preached before St. Mary’s Church at Oxford
University on “Scriptural Christianity” on Acts 4:3178: “They were all filled with
the Holy Ghost.” This was a sermon on sanctification through being filled with
the Spirit similar to the one he had heard John Heylyn preach on May 21, 1738,
which he had called “a truly Christian sermon.” In the introduction, John Wesley
linked the day of Pentecost with subsequent “fresh”79 infillings of the Spirit in
the book of Acts, in contrast with the initial moment of justification. He said the
purpose of being filled with the Spirit was “to give them…‘the mind which was in
Christ’… to fill them with ‘love, joy, peace, longsuffering’… ‘to crucify the flesh
with its affections and lusts’ [= Christian perfection].” He asked the professors:
“Are you ‘filled with the Holy Ghost?’ with all those ‘fruits of the Spirit’, which your
important office so indispensably requires? Is your heart whole with God? Full of
love and zeal to set up his kingdom on earth?”80
In his essay, “Farther Appeal to Men of Reason and Religion,” (1745)
John Wesley defined “the baptism with the Spirit” as the “inward baptism” which
had a deeper meaning than “water baptism.” He said: “Would to God that ye
would… ‘repent and believe the gospel!’ Not repent alone, (for then you know
only the baptism of John,) but believe, and be ‘baptized with the Holy Ghost and
with fire’… even till the love of God inflame your heart, and consume all your vile
affections!” Wesley then said the baptism with the Spirit bestows “all holiness” and
“perfect love.”81
In 1747 Charles Wesley wrote a Pentecost hymn which was to become
one of the most widely sung of Christian hymns of all times. The congregation

20

The Asbury Journal

73/1 (2018)

sang it at the Royal Wedding of Prince William and Kate Middleton on April 29,
2011 in Westminster Abbey. It is the best holiness hymn that Charles Wesley ever
wrote, affirming that believers can “suddenly” in an instant moment through the
Pentecostal gift of the Holy Spirit be empowered to love God perfectly.
Love Divine, all Loves excelling,
Joy of Heaven to Earth come down,
Fix in us thy humble Dwelling,
All thy faithful Mercies crown;
Jesu, Thou art all Compassion,
Pure unbounded Love Thou art,
Visit us with thy Salvation,
Enter every trembling Heart.
Breathe, O breathe thy loving Spirit
Into every troubled Breast,
Let us all in Thee inherit,
Let us find that Second Rest:
Take away our Power of Sinning,
Alpha and Omega be,
End of Faith as its Beginning,
Set our Hearts at Liberty.
Come, Almighty to deliver,
Let us all thy Life receive,
Suddenly return, and never,
Never more thy Temples leave.
Thee we would be always blessing,
Serve Thee as thy Hosts above,
Pray, and praise Thee without ceasing,
Glory in thy perfect Love.
Finish then thy New Creation,
Pure and sinless let us be,
Let us see thy great Salvation,
Perfectly restor’d in Thee;
Chang’d from Glory into Glory,
Till in Heaven we take our Place,
Till we cast our Crowns before Thee,
Lost in Wonder, Love, and Praise! 82
In 1755 Wesley said in The Explanatory Notes upon the New Testament that
the disciples before Pentecost were justified. Based on John 14:23-27, Wesley said
that “the Comforter, the Holy Ghost, whom the Father will send in my name,”
entailed “such a large manifestation of the Divine presence and love [Christian
perfection], that the former in justification is as nothing in comparison of it.”83
Continuing his commentary on this high priestly prayer of Jesus to send the Holy

Wood : John Wesley's mission oF spreading scriptural holiness 21

Spirit, John Wesley said that Jesus’s prayer in John 17:17 to “sanctify them through
thy word” means to “perfect them in holiness.”84
In his Explanatory Notes on Acts 2:17, Wesley said that the day of
Pentecost was not intended to be the only day of Pentecost but rather the Spirit was
to be poured out “upon all flesh.” This is why Wesley said the promise, “Ye shall
be baptized with the Holy Ghost,” is a promise for “all true believers to the end of
the world.”85 This observation corresponds to what John Wesley heard Heylyn say
in his Pentecost sermon—“They were all filled with the Holy Ghost’—and so, said
he, may all you be.”
In his Explanatory Notes on Acts 2:38, John Wesley defined the bestowal
of the Holy Spirit on the day of Pentecost to mean “the constant fruits of faith,
even righteousness, and peace, and joy in the Holy Ghost,”86 By the “constant fruits
of faith” Wesley elsewhere explained that the Holy Spirit “purifieth the heart from
every unholy desire and temper” [= Christian perfection] that “the body of sin
might be destroyed.87 His use of the words “constant fruit,” “constant love, joy, and
peace,” and “constant peace” in his sermons and journal denoted full sanctifying
grace.88
As noted above, this connection between the baptism with the Spirit
on the day of Pentecost with full sanctifying grace is consistent with the same
interpretation provided by John Heylyn in his Pentecost sermon. John Wesley also
acknowledged the substantial influence of John Heylyn’s Theological Lectures (which
contained his Pentecost sermon) for his Explanatory Notes upon the New Testament.89
John Wesley clearly considered himself in agreement with Heylyn’s theology.
In his Explanatory Notes, Wesley noted that the Samaritan and Ephesian
Pentecostal reception of the Spirit meant their “sanctification.” John Fletcher showed
that John Wesley intended by “sanctification” to mean “[full] sanctification.”90
Indeed as it is commonly recognized, when Wesley used the term “sanctification”
he used it in the sense of entire sanctification, as Harald Lindström has shown.91
In “An Extract of a Letter to the Reverend Mr. Law” in 1756, Wesley
said: “That we ‘must be baptized with the Holy Ghost,’ implies this and no more,
that we cannot be ‘renewed in righteousness and true holiness’ any otherwise than
by being over-shadowed, quickened, and animated by that blessed Spirit.”92 “To
be renewed in the image of God in righteousness, and true holiness” is Wesley’s
definition of full sanctification. 93
Wesley always connected the language of “the baptism with the Holy
Ghost,” not to justifying faith or forgiveness of sins, but to holiness, even as he had
connected “the indwelling of the Spirit” with perfection, and not justification, as for
example in his “Principles of a Methodist” (1742).94
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John Wesley’s Day of Pentecost Revival
Outler pointed out that when Wesley preached in his chapels he preached
for thirty minutes and “his constant doctrine was salvation by faith, preceded by
repentance, and followed by holiness.”95 His journals provide frequent accounts of
this two-fold emphasis on justification and sanctification, especially after a holiness
revival spontaneously developed in 1760. Here is one account for Wednesday,
August 4, 1762:
I rode to Liverpool, where also was such a work of God as
had never been known there before. We had a surprising
congregation in the evening, and, as it seemed, all athirst for
God… A little before I came, nine were justified in one hour.
The next morning I spoke severally with those who believed
they were sanctified. They were fifty-one in all: twenty-one
men, twenty-one widows or married women, and nine young
women or children. In one of these the change was wrought
three weeks after she was justified; in three, seven days after it;
in one, five days; and in Sus[annah] Lutwich, aged fourteen,
two days only. I asked Hannah Blakeley, aged eleven, “What
do you want now?” She said, with amazing energy, the tears
running down her cheeks, “Nothing in this world; nothing but
more of my Jesus!”96
John Wesley described this holiness revival in October 28, 1762 in terms
of a new Pentecost:
Many years ago my brother [Charles] frequently said, ‘Your
day of Pentecost is not fully come. But I doubt not it will,
and you will then hear of persons sanctified as frequently as
you do now of persons justified.’ Any unprejudiced reader may
observe that it was now fully come. And accordingly, we did
hear of persons sanctified in London and most other parts of
England, and in Dublin and many other parts of Ireland, as
frequently as of persons justified, although instances of the
latter were far more frequent than they had been for twenty
years before.97
John Fletcher’s Attempt to make John Wesley Consistent with His Own
Theology of Pentecost
In 1770 the link between Pentecost and holiness became a theme of
special importance for John Wesley’s designated successor, John Fletcher, but in
private correspondence with Joseph Benson (his understudy) Fletcher noted
John Wesley had apparently recently modified some of his language for Christian
perfection. Fletcher did not want anyone else to see this private letter—except
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he would allow Charles Wesley to see it. John Fletcher was disappointed that
John Wesley seemed to be allowing phrases such as, seal of the Spirit, Spirit of
adoption, and baptism with the Spirit being used to describe justifying faith instead
of Christian perfection.98 John Wesley communicated this shift in his thinking to
Joseph Benson, suggesting that Benson read his later sermons, “Sin in Believers”
and “The Repentance of Believers.”99 Benson had written an essay, “The Baptism
of the Holy Ghost,” which John Wesley found objectionable and hence his letter
of caution to Benson.100
It is apparent in part why this shift came in Wesley’s theology because
he was worried that the work of the Spirit in justifying faith would be minimized,
especially following the holiness revival when so many were being sanctified
subsequently to justifying faith. Wesley had once expressed his concern about
“depreciating justification, in order to exalt the state of full sanctification?”101 John
Fletcher began immediately to write two treatises on this topic, An Equal Check
to Antinomianism and The Last Check to Antinomianism. His hope, as he explained it
to Charles Wesley, would be to make John Wesley consistent in his theology of
holiness.102 When Fletcher’s first treatise was given to John Wesley for his editing
and corrections, he found it convincing, saying Fletcher’s doctrine of dispensations,
which ended with the baptism of the Spirit coming on the day of Pentecost, was
the best explanation ever given, saying that “God has raised him up for this very
thing.”103
His second treatise on Christian perfection further developed and
emphasized the link between the baptism with the Spirit and Christian perfection.
When this second treatise was still in manuscript form in 1775, John Wesley did
his usual editing and correcting of Fletcher’s writings. After reading it, John Wesley
told him there was “a slight difference” between them on the use of the phrase,
receiving the Spirit, for Christian perfection.
It seems our views of Christian Perfection are a little different,
though not opposite. It is certain every babe in Christ has
received the Holy Ghost, and the Spirit witnesses with his spirit
that he is a child of God. But he has not obtained Christian
perfection. Perhaps you have not considered St. John’s
threefold distinction of Christian believers: little children,
young men, and fathers. All of these had received the Holy
Ghost; but only the fathers were perfected in love.104
Fletcher made the requested change and defined Christian perfection to
mean the Spirit “is received in its fullness,” 105 John Wesley then said to Fletcher that
he did not now perceive there is any difference between them. 106 In this treatise,

24

The Asbury Journal

73/1 (2018)

Fletcher linked the baptism with the Spirit to Christian perfection numerous times
without one word of disagreement from John Wesley. John Wesley said Fletcher had
written with more clear understanding on this theme of “pardon and holiness” than
“scarcely any one has done before since the Apostles.”107 Using Peter’s description
of Jesus in Acts 2:24, Wesley says of Fletcher that God “raised him up” to make
the idea of the history of salvation culminating in the coming of the Holy Spirit
on the day of Pentecost clearer than it ever had been previously understood in
the history of the Church.108 Wesley noted that Fletcher’s intellectual abilities were
superior to anyone whom he knew.109 Wesley admired “the purity of the language,
“the strength and clearness of the argument,” and “the mildness and sweetness of
the spirit” which typified Fletcher’s writings.110 Wesley never said one negative word
about Fletcher’s published writings, only praise.
Whatever differences might have existed privately between John Wesley
and Fletcher in the 1760s, it is clear that they were resolved, so that in 1777, Fletcher
said: “My friend [John Wesley]… chiefly rests the doctrine of Christian perfection
on being baptized and filled with the Spirit,” noting “this is Mr. Wesley’s sentiment.”111
An indication of Wesley’s agreement with Fletcher is that he allowed Fletcher’s
frequent use of the phrase “the baptism with the Spirit” to remain in his manuscript
before it was published and he affirmed the treatise without a word of disagreement,
which is altogether unlike Wesley if he disagreed.
As mentioned above, John Wesley had noted the slight difference between
them about babes in Christ, young men, and fathers in the early draft of Fletcher’s
manuscript on Christian perfection. John Wesley wanted to make sure the work of
the Holy Spirit was linked to babes in Christ and young men, although only fathers were
perfected in love. Shortly after John Wesley published this manuscript for Fletcher,
he sent a letter to Fletcher indicating his agreement that Pentecost ought to be
linked primarily to those who were perfected in love: “The generality of believers
in our Church (yea, and in the Church of Corinth, Ephesus, and the rest, even in
the Apostolic age) are certainly no more than babes in Christ; not young men, and
much less fathers. But we have some [fathers], and we should certainly pray and
expect that our Pentecost may fully come [when there will be many fathers].”112 This
link between perfect love and Pentecost is precisely the point that Fletcher made in
his treatise with Wesley’s approval.
Wesley’s later sermons also confirmed that John Wesley had re-asserted
his earlier views about the Pentecostal basis of Christian perfection, as we shall see
below.
Charles Wesley, along with John Wesley, edited Fletcher’s writings, and
Charles volunteered to proofread the copy text once the printer had set it up.113
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Fletcher and Charles were very dear friends, and when Fletcher was writing his
treatise on Christian perfection, he exchanged numerous letters with Charles,
seeking his advice. In one letter, Fletcher said to Charles that he was attempting
to make his brother John altogether consistent in his statements about the relation
between the baptism with the Spirit and Christian perfection, and to bring his
brother into full agreement with Charles’s Pentecost hymns.114 In another letter, he
encouraged Charles to have another Pentecost day like the original one he had on
May 21, 1738, noting that there were several Pentecost days in the book of Acts.
Such repetitions of Pentecost, he said, would establish within the believer the habit
of Christian perfection.115 The friendship between Fletcher and Charles was deep,
and Charles fully approved of Fletcher’s writings. He once said to him: “You have
had my imprimatur from the beginning.”116
So impressed was John Wesley with Fletcher that he offered to make him
an equal partner as the co-leader of Methodism, or he said he would be willing to
serve under Fletcher.117 He also urged him on several occasions at least to be willing
to be his successor. Fletcher chose to remain as the Vicar of Madeley, Church of
England, but this afforded him the opportunity to write many books explaining
John and Charles Wesley’s doctrine of holiness and universal grace.
Ever since Fletcher’s treatise on Christian perfection, which prominently
highlighted the baptism with the Spirit as the means of entire sanctification, this
connection became standard Methodist doctrine. Here is a typical understanding
of this connection:
Should you ask, how many baptisms, or effusions of the
sanctifying Spirit are necessary to cleanse a believer from all
sin, and to kindle his soul into perfect love: I reply that the
effect of a sanctifying truth depending upon the ardour of the
faith with which that truth is embraced, and upon the power
of the Spirit with which it is applied, I should betray a want
of modesty, if I brought the operations of the Holy Ghost,
and the energy of faith, under a rule which is not expressly
laid down in the Scriptures… If one powerful baptism of
the Spirit seal you unto the day of redemption, and cleanse you from
all [moral] filthiness, so much the better. If two, or more be
necessary, the Lord can repeat them.118
In 1781, John Wesley published an essay in The Arminian Magazine
entitled, ”Thoughts on Christian Perfection” written by one of his most promising
young scholars, Joseph Benson, who would also become the president of the British
Methodist Conference on two separate occasions after Wesley’s death. The purpose
of this essay was to encourage those who had been perfected in love to continue
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to grow yet more and more in love. With Wesley’s approval which he published,
Benson wrote: “God may, and . . . does, instantaneously so baptize a soul with the Holy
Ghost and with fire, as to purify it from all dross, and refine it like gold, so that it is
renewed in love, in pure and perfect love.”119
In his sermon “On Zeal” preached on May 6, 1781, John Wesley said,
“the descent of the Holy Ghost on the day of Pentecost” meant “the love of
God… which fills the whole heart, and reigns without a rival.” It means “love
enthroned in the heart” and one possesses “all holy tempers.” 120
On June 3, 1781 (Pentecost Sunday), John Wesley wrote in his journal:
“I preached on ‘They were all filled with the Holy Ghost;’ and showed in what
sense this belongs to us and our children.” The phrase, “to us and our children,”
is a paraphrase of Acts 2:39 where Peter says the Pentecostal gift of the Spirit
is “to you and your children,”121 showing that Wesley believed that Pentecost
should be personalized for everyone today. Wesley’s “later preaching was primarily
extempore,”122 and this sermon on being filled with the Spirit was one of them.
Two months after Wesley had preached this Pentecost sermon on
being “filled with the Spirit,” Fletcher preached on the same theme at the Leeds
Conference with Wesley’s full commendation. On Wednesday, August 8, 1781,
Wesley wrote: “I desired Mr. Fletcher to preach. I do not wonder he should be so
popular, not only because he preaches with all his might, but because the power of
God attends both his preaching and prayer.”123 From a letter written by John Pescod
to his wife, and who was one of Wesley’s preachers attending this conference, we
know the subject of this sermon was holiness and the baptism of the Holy Spirit.124
Outler says that John Wesley published an untitled sermon in July and
August 1783, in the Arminian Magazine (“The General Spread of the Gospel”),
with the text transposed (Isaiah 11:9 was printed as Isaiah 9:11).125 This sermon
was an extension of his earlier sermon on “Scriptural Christianity” (1744). He said
that the kingdom of God is now being realized in the world in an unprecedented
fashion through the holiness preaching of Methodism. He cited the Old Testament
promise concerning the restoration of the kingdom of Israel. He said this promise
of the restored kingdom of God refers to the “experimental knowledge and love
of God, of inward and outward holiness.”126 He observed that the initial fulfillment
of this Old Testament promise came on the day of Pentecost when the disciples
were “filled with the Holy Spirit.” Their lives were characterized by “gladness and
singleness of heart,” and being “all of one heart and of one soul.” Pentecost was
the fulfillment of the promise that God would circumcise the hearts of his people
to enable them to love God perfectly.127 John Wesley identified the Methodist revival
as “only the beginning of a far greater work; the dawn of ‘the latter day glory,’”128
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which will lead to “the grand ‘Pentecost’”129 which will spread to the whole world
so that “all the inhabitants of the earth” will “receive those glorious promises made
to the Christian Church.”130
Wesley identified the earliest beginning of this “grand Pentecost” with his
group of Oxford Methodists. He predicted (“prophesied”) that this reign of Christ
in his kingdom on the earth will occur because of “the grand stumbling-block being
thus happily removed out of the way, namely, the lives of the Christians.” As a result
of Christians being filled with the Holy Spirit and reflecting the image of Christ
by their love for God and for each other, their witness will catch the attention of
everyone because “their words will be clothed with divine energy, attended with the
demonstration of the Spirit and of power” and those who “fear God will soon take
knowledge of the Spirit whereby the Christians speak.”131
This “grand ‘Pentecost’” means the final fulfillment of the first Pentecost.
It means the kingdom of God, first contained in God’s promise to Abraham that his
children will form an everlasting kingdom, is becoming an actuality. It is a kingdom
of the heart, of “righteousness, peace, and joy in the Holy Ghost.”132 What Wesley
describes here is not a reference to heaven, but to a time on this earth when the
Pentecostal outpouring of the Holy Spirit will perfect all believers in God’s love.
Wesley concluded his sermon with this prophecy:
All unprejudiced persons may see with their eyes that he is
already renewing the face of the earth. And we have strong
reason to hope that the work he hath begun, he will carry on
unto the day of his Lord Jesus, that he will never intermit this
blessed work of his Spirit until he has fulfilled all his promises:
until he hath put a period to sin and misery, and infirmity, and
death; and re-established universal holiness and happiness,
caused all the inhabitants of the earth to sing together,
“Hallelujah! The Lord God omnipotent reigneth!” “Blessing,
and glory, and wisdom, and honour, and power, and might be
unto our God for ever and ever!”133
After her husband’s death, Mary Bosanquet Fletcher occasionally
preached with John Wesley at designated locations. In one of her sermons, she
referred to this sermon, calling her hearers to experience a personal Pentecost
before there could be a “grand Pentecost.” If Charles Wesley had expected a day of
Pentecost among the Methodists when many would be sanctified (as noted above),
and if John Wesley had predicted a grand Pentecost when the whole world would
come to love God with a perfect heart, Mary Bosanquet Fletcher (who was a like a
daughter to John Wesley) reminded her hearers that such a revival must start with
individuals before it would spread to the world. She said: “We often talk of the time
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when righteousness is to overspread the earth, but this millennium must overspread our
own hearts, if we would see the face of God with joy.” This millennium, she said,
must begin with a personal Pentecost and with a personal entrance into the “spiritual
Canaan [of perfect love], that baptism of the Spirit, to which every believer is expressly
called.”134 This call for believers to have a personal Pentecost corresponds to what
John Wesley said to Fletcher about the hope for a Pentecost when there would be
many “fathers” perfected in love (as noted above).
One month after preaching this sermon on “The General Spread of
the Gospel,” John Wesley published another sermon entitled, “The Mystery of
Iniquity.” He said before Pentecost the believers were few in number (only 120) and
they were “imperfectly healed.” He said: “How exceeding small was the number
of those whose souls were healed by the Son of God himself [before Pentecost]!
‘When Peter stood up in the midst of them, the number of names were about a
hundred and twenty’ (Acts 1:15). And even these were but imperfectly healed; the
chief of them being a little before so weak in faith that, though they did not, like
Peter, forswear their Master, yet ‘they all forsook him and fled’: A plain proof that
the sanctifying ‘Spirit was not’ then ‘given,’ because ‘Jesus was not glorified.’ ” 135
John Wesley Preached on the Baptism with the Spirit
As noted above, John Fletcher preached on the baptism with the Spirit at
John Wesley’s annual conference in 1781. In 1783 Adam Clarke heard John Wesley
preach on “the baptism with the Holy Spirit” at the conference at Bristol. According
to Clarke’s autobiography, while he was attending the Bristol conference, early
in the morning on August 3, 1783, he heard “Mr. Bradburn preach on Christian
perfection, from I John iv.19.” Then at 10:00 a.m. he heard Wesley preach on the
text from Acts. 1:5, “Ye shall be baptized with the Holy Ghost.” Again later on
during the day, he heard Wesley preach on the text, “Let us go on to perfection,”
(Heb. 6:1).136 It was to be expected that the conference sermons would highlight
Christian perfection, which was the distinctive doctrine of Methodism.
Clarke further noted that when Wesley came into his district of Norwich
in October 1783, he again heard Wesley preach a sermon on the text, “They were all
baptized with the Holy Ghost.”137 Within the space of a few months, Clarke heard
Wesley preach two sermons on the baptism with the Holy Ghost.
In his autobiography, Clarke said for “most of these sermons” that
Wesley preached during October 1783 he had “preserved either the skeletons, or the
leading thoughts.”138 I have been unable to locate these notes among Adam Clarke’s
archival collections at Duke University Library or the John Rylands University
Library, but it is clear enough what the content of his sermon would have been
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based on his earlier statement about the baptism with the Spirit. As noted above, in
“Farther Appeal to Men of Reason and Religion,” (1745), he defined the baptism
of the Spirit as distinct from repentance as signified in water baptism, linking the
baptism of the Spirit with “all holiness” and “perfect love.” In 1781, John Wesley
published Benson’s essay on Christian perfection affirming that “God may, and…
does, instantaneously so baptize a soul with the Holy Ghost and with fire, as to
purify it from all dross, and refine it like gold, so that it is renewed in love, in
pure and perfect love.” He approved Fletcher’s treatise on Christian perfection,
saying that he perceived no difference in their theology after Fletcher had made the
recommended changes allowing that justified believers had already received the Spirit
in some measure. This essay used the phrase, baptism with the Spirit, on numerous
occasions as the means of Christian perfection with John Wesley’s approval. Wesley
said to Fletcher on March 22, 1775, “I know not whether your last tract [The Last
Check where Fletcher featured Christian perfection as received through the baptism
with the Holy Spirit] was not as convincing as anything you have written.”139 Shortly
after John Wesley published this treatise for Fletcher in London using his printer R.
Hawes (City Road, Chapel: R. Hawes, 1775).140 John Wesley affirmed in a letter to
John Fletcher that Pentecost should be linked to those who have been made perfect
in love (as noted above). The Wesley brothers reprinted this volume in 1783 with a
note that it was “sold at the New-Chapel, and at Mr. Wesley’s preaching-houses.”141
John Wesley’s widespread circulation of Fletcher’s treatise on Christian perfection
also shows that John Wesley approved Fletcher’s link of Christian perfection with
the baptism with the Spirit. We also know that Adam Clarke used the language of
the baptism with the Spirit for Christian perfection.142 If John Wesley disagreed with
this language, Adam Clarke would surely have noted it.
In 1787, Wesley said: “Some indeed have been inclined to interpret this
[sacrament of “one baptism”] in a figurative sense, as if it referred to that baptism
of the Holy Ghost which the apostles received at the day of Pentecost, and which
in a lower degree [italics mine] is given to all believers.”143 This show that John Wesley
wanted to insure that those “in a lower degree” (which is a phrase he consistently
used to describe those in a justified state) are affirmed as having received the Holy
Spirit in some measure, but also recognizing that the baptism of the Spirit in the
fullest sense describes the fully sanctified believer.
Wesley’s Canonical Hermeneutic
John Wesley’s assumed what is called today “canonical hermeneutics.”
He saw the New Testament as the fulfillment of the Old Testament promises in
terms of “typological correspondence” and “reenactment.144 This is different from
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an allegorical method because typological correspondence assumes the real intent
of the original Old Testament texts and sees their New Testament fulfillment as the
overspill of its original meaning. Peter’s sermon on the day of Pentecost is a good
example of this canonical hermeneutic at work. He showed that the resurrection of
Jesus from the dead is the new covenant counterpart to the Israelite crossing of the
Re[e]d Sea. This connection between the miraculous crossing of the Re[e]d sea and
Jesus’ resurrection from the dead is expressed in Peter’s words, “mighty works and
wonders and signs” (Acts 2:22). These words always served as a traditional formula
to designate the Exodus event (Deut. 6:20-24; 26:5-10; Joshua 24:17; Deut. 4:34;
7:19; 11:3; 29:3; Jer. 32:20-21; Acts 7:36). For Peter, this formula signified that the
significance of the crossing of the Re[e]d Sea was reenacted in Jesus’ Resurrection
from the dead (Acts 2:22-24). Peter also equates Jesus’ Resurrection with “having
loosed the pangs of death” (Acts 2:24). This world “loosed” (lmsas) is related to the
idea of Israel’s being freed from Egyptian captivity. lmw is the root word for lmtrow
(ransom), the word used in the Septuagint for Israel’s deliverance from Egypt. luw
is also used in Rev. 1:5-6 as an allusion to the Exodus which serves as the paradigm
of Jesus’ resurrection from the dead: “to him who loves us and has freed (lmsanti)
us from our sins by his blood [Exodus theme] and made us a kingdom [Conquest
theme]; priests to his God and Father.” Peter thus alludes to the Israelites being set
free from the captivity of Egypt in describing the Resurrection of Jesus from the
dead as the liberating event (the new Exodus) from the bondage of sin.
Peter also recalls the Conquest theme in alluding to the restoration of the
kingdom (cf. Rev. 1:50), not in the political sense that David’s kingdom would be
literally restored in the Promised Land, but the reign of God’s kingdom prophesied
by Joel and the prophets was now fulfilled in the promised outpouring of the Holy
Spirit of the exalted Christ (Acts 2:33) upon all believers. Jesus being “exalted at the
right hand of God” and our “having received from the Father the promise of the
Holy Spirit” is the new Conquest (Acts 2:33). This great thing that happened on the
day of Pentecost meant that the exalted Christ reigns in the hearts of believers, not
in a political and earthly kingdom. This means the Church is made up of those who
have formed a friendship (koinwnia, Acts 2:42) with God. That, after all, was the
original thing God had planned for Abraham and his descendants. Friendship is the
meaning of sanctification; it is an affection for the people of God; and it is loving
God with all the heart, mind, and soul. This is why Jesus before Pentecost had told
his disciples that his desire was for them to be more than servant; he wanted them
to be his friends (John 15:15). The exalted Christ reigning in the hearts of his people
through the indwelling Holy Spirit is the ultimate meaning of friendship with God.
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God’s desire for friendship with humanity is why he entered into a
covenant with Abraham in order to give his descendants the land of Canaan. This
was to be a hallowed land where the Lord would be their God (Genesis 17:8). This
Promised Land was to serve two purposes. One was to give Abraham’s descendants
a place to live. To be a nation requires territory. Canaan was to be their establishment.
More importantly, Canaan was to represent the place where God lived. Moses says
Canaan is “the place, O Lord, which thou hast made for thy abode, the sanctuary, O
Lord, which thy hands have established” (Ex. 15:17). In their wanderings through
the wilderness, worship had been limited to the altar before the tabernacle (the tent
of meeting), but as Yehezkel Kaufmann put it: “When the people became rooted
in the land, this restriction became obsolete; the sanctity of the land overshadowed
that of the tent, and throughout the towns and settlements of Israel sanctuaries
arose.” 145 Since Canaan was the land of the Lord, there was an absolute prohibition
against idolatry. Idolatry might have been tolerated beyond the Jordan (Josh. 22:934), but not in Canaan Land. Canaan Land was a holy place and was the dwelling
place of a holy God. Hence the people were to be holy. The sole condition for
remaining in the Land of Canaan, “a land flowing with milk and honey” (Deut.
6:3) was loving God with all their heart, mind, and soul. Otherwise, they would be
driven out of the land and the Lord “will destroy you from the face of the land”
(Deut 6:15).
John and Charles Wesley interpreted the land of Canaan as a symbol of
the Christian life of perfect love available here and now. In his sermon on “Christian
Perfection” (as noted above), John quoted Charles’ hymns on “The Promise of
Sanctification,” which included this verse:
O that I now, from Sin released,
Thy Word might to the utmost prove!
Enter into the Promised Rest,
The Canaan of Thy Perfect Love! 146
In a letter to Miss Furly, (June 11, 1757, John Wesley wrote: “The land
flowing with milk and honey, the Canaan of his perfect love, is open. Believe, and
enter in!”
John Wesley cited Charles’ hymns in A Plain Account of Christian Perfection
that captures the imagery of Canaan Land, Pentecost, and Christian perfection,
such as “Thy sanctifying Spirit pour… and make me pure from sin,” and “Enter into
thy promised rest, The Canaan of thy perfect love!”147 One of the hymns used the
biblical reference of the promise of rest in the Land of Canaan, which the Hebrew
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writer shows is only a prefiguration of the “rest, which belongs to the people of
God” (Hebrews 4:9).
Lord, I believe a rest remain
To all Thy people known;
A rest where pure enjoyment reigns,
And Thou are loved alone.
A rest where all our soul’s desire
Is fixed on things above;
Where doubt, and pain, and fear expire,
Cast out by perfect love.
From every evil motion freed
(The Son hath made us free),
On all the powers of hell we tread,
In glorious liberty.
Safe in the way of life, above
Death, earth, and hell we rise;
We find, when perfected in love,
Our long-sought paradise.
O that I now the rest might know,
Believe, and enter in!
Now, Saviour, now the power bestow,
And let me cease from sin!
Remove this hardness from my heart,
This unbelief remove;
To me the rest of faith impart,
The Sabbath of Thy love.
Come, O my Saviour, come away!
Into my soul descend!
No longer from thy creature stay,
My Author and my End.
The bless Thou hast for me prepared
No longer be delay’d;
Come, my exceeding great reward,
For whom I first was made.
Come, Father, Son, and Holy Ghost,
And seal me Thine abode!
Let all I am in Thee be lost;
Let all be lost in God.148
The failure to love God perfectly is what marked the downfall of the
kingdom of Israel. They were driven from the Land of Canaan because they failed to
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love God with all their hearts, mind, and soul (Deut. 30:6). Moses had promised that
the kingdom would be restored once they had been driven from the land because
of their lack of perfect love for God, and once it was restored they would never
be driven into exile again because their hearts would be circumcised so that they
would be enabled to love God with all their heart, mind, and soul (Deut. 30:5-6).
The promise of the restored kingdom was that they would then have the “power”
to live victoriously and so remain in the land forever. This sanctification of Israel
was the theme of the prophets, and the prophets believed that their sanctification
would come through the gift of the Spirit (Ezekiel 36:25-27). Peter reported in his
sermon that the true meaning of the restored kingdom predicted by the Prophet
Joel was now fulfilled.
Some contemporary New Testament scholars think Pentecost is not
about sanctification or love because the words are not explicitly used in Acts 2.
These scholars fail to appreciate the “typological correspondence” involved in
the promise-fulfillment schema important for a canonical hermeneutics. A strictly
historical-critical analysis of the text without the larger canonical context can only
provide an incomplete biblical exegesis. The focus of Acts 2 on phenomena, as
John Wesley pointed out in his sermon on “Scriptural Christianity,” is not the
significance of Pentecost because the gifts of the Spirit were already being exercised
in the earthly life of Jesus as a sign of his being the messiah, but rather the meaning
of Pentecost is the bestowal of the whole fruit of the Spirit and being made in the
image of Christ through being filled with the Spirit. The phenomena, as wind, fire,
and tongues, were the evidences that the restored kingdom had now occurred with
a new place for God’s abode, not in a geographical location somewhere, but within
believers whose hearts are circumcised by the Holy Spirit enabling them to love
God with all their hearts and their neighbor as themselves.
This is why John Wesley spoke about the prophetic message that God in
the latter days would pour out God’s Spirit for the sanctification of God’s people.
Thus hath the Lord fulfilled the things he spake by his holy
Prophets, which have been since the world began;—by
Moses in particular, saying, [Deut. 30. 6] “I will circumcise
thine heart, and the heart of thy seed, to love the Lord thy
God with all thy heart, and with all thy soul,”… and most
remarkably by Ezekiel, in those words: ‘Then will I sprinkle
clean water upon you, and ye shall be clean; from all your
filthiness, and from all your idols will I cleanse you. A new
heart also will I give you, and a new spirit will I put within
you, and cause you to walk in my statutes, and ye shall
keep my judgments, and do them…Ye shall be my people,
and I will be your God. I will also save you from all your
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uncleannesses… Thus saith the Lord your God, In the day
that I shall have cleansed you from all your iniquities… the
heathen shall know that I the Lord build the ruined places; …
I the Lord have spoken it, … and I will do it.’149
Based on the promise of the restored kingdom in Ezek. 35 26-28: “I
will give you a new heart and put a new spirit within you; and I will remove the
heart of stone from your flesh and give you a heart of flesh. My Spirit within you
and cause you to walk in My statutes, and you will be careful to observe My ordinances. You
will live in the land that I gave to your forefathers; so you will be My people,
and I will be your God,” Charles Wesley wrote in his hymn on “The Promise of
Sanctification”:
The hatred of my carnal mind
Out of my flesh at once remove;
Give me a tender heart, resign’d,
And pure, and fill’d with faith and love.
Within me thy good Spirit place,
Spirit of health, and love, and power;
Plant in me thy victorious grace
And sin shall never enter more.
Cause me to walk in Christ my Way,
And I thy statutes shall fulfill;
In every point thy law obey,
And perfectly perform thy will.
O that I now, from sin released,
Thy word might to the utmost prove!
Enter into the promised rest,
The Canaan of thy perfect love! 150
The restored kingdom (which Peter said happened on the day of
Pentecost as prophesied by Joel) is the New Israel whose heart was circumcised
enabling them to love God perfectly and thus being permanently secured with no
more threats of exile, as Moses had prophesied (Deut. 30:5-6). Christian perfection
is none other than the cleansing (circumcision) of the heart by the Holy Spirit,
which Peter said happened to the disciples on the day of Pentecost in his address
to the Jerusalem Council in Acts 15:8-9. Using the language of Pentecost, Paul said to
the Romans (6:1-3) “the love of God is poured out in our hearts through the Holy
Spirit who is given to us.” Both of these passages show that the inner dynamic of the
gift of the Spirit on the day of Pentecost was for circumcision of the heart issuing
in a heart of love.
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Asbury Seminary and Henry Clay Morrison
The Fourth Article of Incorporation, Section D, of Asbury Theological
Seminary says: “It will be the object of this Seminary to prepare and send forth a
well-trained, sanctified, Spirit-filled, evangelistic ministry.” The words “sanctified”
and “Spirit-filled” are used interchangeably to denote the seminary’s adherence to
the Wesley brothers’ theology of Christian perfection. Henry Clay Morrison was
the seminary’s founder and first president. Morrison attended Vanderbilt University
Divinity School when its dean was Thomas O. Summers who embraced a “flawless
Orthodoxy,”151 His biographer/personal friend said that Summers “held in theology
to the strong views of Wesley and Fletcher concerning Christian holiness.”152
Illustrating this commitment to traditional Wesleyan theology, Summers published
a revised version of The Memoir of the Life and Ministry of William Bramwell, who was
one of Wesley’s preachers and known for his piety. The baptism with the Spirit
as the means of entire sanctification was featured in this biography. The baptism
with the Spirit was to become a prominent theme in Morrison’s preaching as an
evangelist, and he may well have learned about this Pentecost emphasis from
Thomas Summers at Vanderbilt. Some of the language of Morrison’s personal
testimony to being baptized with the Spirit was similar to the testimony of John
Fletcher about the numbers of times he had experienced the baptism of the Spirit
before full sanctification had become a habit of his own life.153
Although Morrison only attended Vanderbilt for just one year
154
(1874), he was one of the best well-known Methodist preachers in America
having preached in more Methodist churches than possibly any other minister.155
For his accomplishments, Vanderbilt awarded him the honorary Doctorate of
Divinity degree.156 Morrison was particularly known for his holiness preaching
with an emphasis on the baptism with the Spirit. In a widely circulated pamphlet,
Morrison provided an account of his testimony of entire sanctification, entitled
“My Pentecost.” He had been preaching the doctrine of entire sanctification for
some years, but he himself desired to be filled with the Holy Spirit of perfect love,
when suddenly he was overcome with divine power. He was holding a series of
“protracted meetings” with another minister, and as they discussed together the
results of the revival, Morrison exclaimed:
“Dr. Young, the power of God is all over this hill,” and
throwing up my hands I said, “Doctor, I feel the power of
God here in this room right now.” At that instant the Holy
Ghost fell upon me. I fell over on the divan utterly helpless. It
seemed as if a great hand had taken hold upon my heart, and
was pulling it out of my body. Dr. Young ran across the room
and caught me in his arms, and called aloud, but I could not
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answer. Several moments must have passed, when it seemed to
me as if a ball of fire fell on my face, the sensation at my heart
ceased, and I cried out, “Glory to God!” Dr. Young dropped
me, and I walked the floor feeling as light as a feather. The
Doctor said, “Morrison, what do you mean? You frightened
me fearfully. I thought you were dying.” “It was the Lord
working with me,” I answered. I had received my Pentecost. It
was without doubt the Baptism with the Holy Ghost, and I felt
my heart was cleansed from all sin.157
If this emotional response sounds a bit beyond the pale, let me cite from
John Wesley’s own journal of a not too-dissimilar experience when he and other
members of the Holy Club at Oxford had assembled together in prayer at 3:00
o’clock in the morning for a Watch Night service. George Whitefield was also part
of this group. This was before Whitefield was inclined to Calvinism. Whitefield
at that time spoke of his “love of Christian perfection.”158 John Fletcher said that
during Whitefield’s Oxford days with the Wesley brothers that he interpreted the
“baptism with the Spirit” as the means of Christian perfection, but in his postOxford days he did not.159 Fletcher knew Whitefield very well, as he once asked
Fletcher to be his curate.160 It is important to be aware of this personal information
about Whitefield, as we will examine what happened during this Watch Night
service. It is also to be aware that this service was only three months after John
Wesley had returned from Herrnhut where he was encouraged to speak explicitly
of Christian perfection in Pentecostal terms.
This service occurred on January 1, 1739. Here is what Wesley recorded
in his journal:
Mr. Hall, Kinchin, Ingham, Whitefield, Hutchins, and my
brother Charles were present at our love-feast in Fetter-Lane,
with about sixty of our brethren. About three in the morning,
as we were continuing instant in prayer, the power of God
came mightily upon us, insomuch that many cried out for
exceeding joy, and many fell to the ground. As soon as we were
recovered a little from that awe and amazement at the presence
of his Majesty, we broke out with one voice, “We praise thee,
O God; we acknowledge thee to be the Lord.”161
Whitefield also recorded this event in his journal. He said: “It was
a Pentecost season indeed.” He said: “Sometimes whole nights were spent in
prayer. Often have we been filled as with new wine. And often have I seen them
overwhelmed with the Divine Presence, and crying out, ‘Will God, indeed, dwell
with men upon earth! —How dreadful is this place! —This is no other than the
house of God, and the gate of Heaven!’”162
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About a month later, John Wesley said to George Whitefield: “The
society at Mr. Crouch’s does not meet till eight; so that I expound before I go to
him near St. James Square, where one woman has been lately filled with the Holy
Ghost, and overflows with joy and love.”163 John Wesley’s and George Whitefield’s
description of their Fetter Lane experience as a “Pentecost season” of “exceeding
joy,” “amazement at the presence of his Majesty,” and “overwhelmed with the
Divine Presence,” corresponds with Wesley’s report of the woman in one of those
meetings who was “filled with the Holy Ghost, and overflows with joy and love [=
Christian perfection].”
Putting these accounts together in context, this Fetter Lane experience
would surely seem to be one of those instances that Fletcher was talking about
when he asked “how many “baptisms, or effusions of the sanctifying Spirit are
necessary to cleanse a believer from all sin?... If one powerful baptism of the Spirit
‘seal you unto the day of redemption, and cleanse you from all [moral] filthiness,’ so
much the better. If two or more be necessary, the Lord can repeat them.” Fletcher
believed that Charles and John Wesley’s initial conversion experiences were one of
those moments of entire sanctification that needed to be repeated again and again.
Here is what Fletcher said to Charles Wesley:
But new baptisms are necessary from time to time. Compare
Acts 2 and Acts 4. The more the magnet rubs the needle the
more magnetized it becomes. Why did you not follow the Lord
for another Baptism, and by his Spirit dwelling within you, when
he once gave you an earnest of that happy day of Pentecost
that you have not forgotten? Well then, Jonah, sleeper, why do
you not cry to your God for the Spirit of Resurrection and
of life which must enter again in the witnesses who are dead,
or sleeping [an allusion to Charles’ sermon, “Awake thou, that
Sleepeth].”164

The E. S. J. School of World Mission and Evangelism and E. Stanley Jones
E. Stanley Jones is not an unknown name in our midst, but I suspect that
we have paid too little attention to his preaching on the baptism with the Spirit.
President Emeritus Maxie Dunnam testified once in Estes Chapel of his own
moment of sanctification through the baptism with the Spirit while attending one
of E. Stanley Jones’ Ashram meetings. The late Professor Emeritus E. Stanley Jones
Professor of Mission, J. T. Seamands, was one of two other persons along with E.
Stanley Jones who served on the executive committee of the Ashram movement.165
When I was a student at both Asbury institutions, I heard E. Stanley
Jones on several occasions preach on this theme. This subject is accentuated in his
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devotional books, which my wife and I read daily. His testimony of his sanctifying
experience occurs in his autobiography, A Song of Ascents. He was reading the classic
book on the Wesleyan doctrine of holiness, The Christian Secret of a Happy Life, by
Hannah Whitall Smith “when suddenly I was filled—filled with the Holy Spirit.
Wave after wave of the Spirit seemed to be going through me as a cleansing fire.
I could only walk the floor with the tears of joy flowing down my cheeks. I could
do nothing but praise him—and did. I knew this was no passing emotion; the Holy
Spirit had come to abide with me forever.”166 Jones writes: “The Holy Spirit brought
me purity, and he brought me power, for he brought me himself. I need and want
no more.” “He on whom you see the Spirit descend and remain [Pattern], this is
he who baptizes with the Holy Spirit [Giver].” (John 1:33, RSV). So Jesus is not
only the Giver of the Holy Spirit; he is the pattern of the gift. If you surrender to
the Holy Spirit, he will make you into his image, a Christ-like type of person.”167
Jones believed that “Modern Christianity… lacks power and it lacks full conviction
because it lacks the Holy Spirit.”168
Concluding Comment
Without the baptism with the Spirit renewing us in righteousness and true
holiness, then the doctrine of Christian perfection may be reduced to a “speculative,
notional, airy shadow, which lives in the head, not in the heart,” as John Wesley
complained of William Law’s will mysticism. Only the Pentecostal power of the
Holy Spirit of Christ can enable us to love God with all our hearts and our neighbor
as ourselves and to evangelize the world so that righteousness will cover the earth as
waters cover the sea. Henry Clay Morrison and E. Stanley Jones felt the optimism
of world mission and evangelism because they believed in the baptism with the
Holy Spirit. May the optimism of the sanctifying power of the Holy Spirit of these
two patriarchs continue to inspire the mission of Asbury Theological Seminary.
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